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9ŘƛǘƻǊΩǎ tǊŜŦŀŎŜ 

This past year I have had the opportunity to visit various countries and at-
tend many different meetings. This has allowed me to interact with many 

readers of either our print copy version or electronic version of the Hadding-

ton House Journal. As I have reflected on these conversations, I have real-
ised that the comments can be summarised into five themes. First, readers 

from many continents and various countries are appreciating the level we are 

aiming for as a journal. Second, there is an appreciation for the variety and 

diversity of themes and subjects. Third, the attractiveness of the cover and 
the photography makes for an inviting and engaging look on both front and 

back. Some have said this makes them feel that theology is ñaliveò and that 

real people are writing and they can relate to this. Fourth, the book reviews 
are helping many as a guide to purchasing useful books as readers attempt to 

develop their own libraries. Fifth, the ñstoriesò about Christians who have 

been involved in a variety of Christian ministries are encouraging many. 
These stories, some presented as interviews of present Christians or articles 

of Christians in the past, have brought encouragement to a new generation of 

readers who may otherwise not have known such stories. One of the most 

popular stories was an interview with a pastor serving bi-vocationally. Read-
ers have told me how surprised they were to learn that bi-vocational ministry 

is happening in the United States of America, where that particular story 

originated. 
I think all of the above comments are now being offered because the 

Journal now has a group of regular contributors that has been growing 

through the years. These contributors have been honing their skills in writing, 

in reviewing, in designing, and in editing. I want to thank all of those who 
contribute their gifts to our Journal in any way. You have helped by the 

Lordôs grace to make the above comments a reality. I also want to encourage 

new potential writers to consider making a submission. As the generations 
come and go, we must be constantly passing the baton to a new generation of 

Christian workers and leaders. If you sense the Lord calling you to consider 

trying to do some Christian writing, please contact me. If there is some way 
that we can help to mentor younger Christian writers, we would certainly like 

to do this. 

Now for a brief word of introduction to this current volume. This yearôs 

sermon comes from John Ross, currently ministering in the Highlands of 
Scotland and formerly a missionary in the Eastern Cape in South Africa. It is 

truly a timeless word for us to ñlook unto Jesusò. Next, the ñstoryò this year 
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is about John Hogg, a missionary to Egypt in the 19

th
 century, contributed by 

Milton Lipa of Uganda. The other articles have a tremendous variety, every-

thing from a most thoughtful article about the boy Jesus, to reflections on 

dialoguing with a Muslim, to an article on the theme of worship in the Old 
and New Testaments. This volume also contains an article on an ongoing 

internal debate about church office bearers. No doubt more will come forth 

next year on this debate. An article has also been included based on a presen-
tation delivered in June, 2015 in South Africa. It is hoped that it will interest 

many to think more on the topic of theological education and the church and 

spiritual formation. Last yearôs article about literacy and plagiarism in theo-
logical education generated some good global responses and hopefully this 

yearôs article will be a helpful follow-up article for those engaged in theolog-

ical education. Some colleges have used the literacy and plagiarism article in 

staff retreats and training sessions; perhaps this new article on theological 
education could also be the basis for a staff retreat/seminar. Finally, there are 

about thirty reviews which I trust will once again be of service in helping 

readers to be alert to many new books as well as in helping to decide if this is 
something that would be useful in ministry. 

May the Lord use this current volume to edify and strengthen the work for 

the Kingdom of God. 
Jack C. Whytock 

 Editor 

 



Jesus Washing the DisciplesΩ Feet 
John 13:1-17 

John S. Ross* 

*  Dr. John Ross is the minister of Glenurquhart and Fort 

Augustus Free Church of Scotland. John formerly lectured 

at Dumisani Theological Institute, South Africa and was 

CEO of Christian Witness to Israel. He has held pastorates 
in Inverness, Scotland and Belfast, Northern Ireland and 

has served as a missionary in Nigeria. John recently au-

thored, A Time for Favour. This sermon was delivered at 
the 2015 Graduation Ceremony for Dumisani Theological Institute.   

John 13 opens with Jesus and His disciples in a hired room in Jerusalem 

where they have come to observe the Passover, the most significant of all the 
pilgrim feasts of Israel. Passover commemorated the deliverance of Godôs 

people from bondage in Egypt. For three years Jesus has been training the 

Twelve, and here, in this quiet and private room, His preparation of the dis-
ciples for future service reaches its climax. He is about to embark on another 

exodus, but not to save Himself. Through His redemptive departure from this 

world He would accomplish the salvation of His people. From the upper 

room the disciples will go forth as His witnesses to win the world to faith. In 
a real sense it may be said that they are about to graduate, although truly all 

Christôs people remain lifelong learners.  

As one of the final acts of training, Jesus surprises His friends by a 
strange and totally unexpected act. Being in a hired room and self-catering 

for Passover, there is no household servant to perform the customary courte-

sy of washing the feet of the guests. Clearly, the disciples were in no mood to 
serve each other in this way. According to Luke 22:24-27 their mood is very 

different: in a short while they will be bickering over which of them had 

precedence over the others and was to be regarded as the greatest. Now the 

One who was indisputably the greatest among them, unannounced and with-
out ceremony, removed His outer clothing, took a towel and a basin of water, 

and commenced washing their feet. The deed, deep in its significance, was as 

shocking as it was simple. So to remove any doubt regarding its meaning, 
Jesus explained what He had done, turning this action in two different direc-

tions. First, He makes a profound spiritual and theological point. Secondly, 

He teaches an essentially practical point. And by so doing He resolves the 

age-old tension as to whether we best serve God through mystical óupper-
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roomô communion with Him, or by getting our hands dirty in practical and 

worldly service.  

1. A symbol of spiritual cleansing (vv. 8-11)  

There is a painting depicting the foot washing in the collection of the Tate 

Gallery in London. Commenced in 1852, it is entitled Jesus Washing Peterôs 

Feet and is the work of the famous artist Ford Madox Brown. Jesus is seen in 
the act of drying the feet of Peter, who looks quite uncomfortable though 

compliant. When first exhibited the picture caused an outcry. Critics objected 

to its coarseness as, following the biblical text, Brown depicted Jesus only 
semi-clad. It remained unsold and unwanted until 1856 when the artist capit-

ulated to Victorian sensitivities and repainted the figure of Jesus fully robed.  

I think both the story of the painting and the responses to it accurately re-

flect the feelings of the disciples in the upper room. What Jesus did was a 
break with traditional and conventional propriety. Naturally, it confused and 

embarrassed them, especially Peter, who protested vehemently that it was 

wrong of Jesus to take the lowest place. They really didnôt like it. They were 
uncomfortable to be served in such a way by their Lord.  

Perhaps for some of us too, the idea of Jesus as a self-denying servant is 

shocking. Many in Africa today, as well as in other parts of the world, much 

prefer to serve a Lord who will make His people rich and strong by asserting 
His kingship through miracles, providing the health and wealth many covet. 

And whilst we may not go along with the Prosperity Gospel, many of us still 

prefer to hang on to the idea of a dignified and powerful Christ dealing con-
fidently with the worldôs needs, and making us His followers feel confident 

and strong as we bask in His shade. 

The vision of Jesus as a semi-naked menial servant, kneeling before us to 
perform for us the most menial service by washing our feet turns everything 

upside down and makes us feel vulnerable and insecure. But this is exactly 

what He taught us to expect: ñthe Son of Man came not to be served but to 

serve, and to give his life as a ransom for manyò (Matt. 20.28).  
Nor would the washing His disciplesô feet be the lowest point in the ser-

vice He would render to His people. As the descending steps of Philippians 

2:6-9 indicate, Christ stoops to conquer, even to death on a cross. The reason 
is clear, the very heart of His service to the world is to provide pardon, 

cleansing, peace, and reconciliation. His forthcoming death will be an 

atonement for sin, the means by which cleansing will be provided. So on the 
basis of His forthcoming and inevitable death at Calvary, Jesus declares that 

all His disciples ï excepting Judas ï are clean: ñAnd you are clean, but not 

every one of youò (v. 10). 

 If cleansing from the pollution of disobedience and rebellion through His 
blood is the very heart of Jesusô ministry, then the proclamation of that for-

giveness and peace is the core of ours. This is indeed the Good News. The 

message, that the blood of Jesus Christ Godôs Son cleanses us from all sin, is 
the word the world needs to hear more than anything else. In this message is 
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both the diagnosis of the worldôs ills and its remedy. It answers humanityôs 

deeply felt, if now rarely articulated, question: How can I be absolved from 

guilt?  

The problem is as old as humanity. I was recently reading a poem called 
The Slave Dealer by Thomas Pringle, a Scot who emigrated to South Africa 

in the 1820s and settled at Baviaans River Valley, near Bedford in the East-

ern Cape. The poem tells the story of a young man brought up in a Christian 
home who became a cruel and harsh slave dealer, killing a woman and her 

child. Later, stricken with deep remorse, he came to the conclusion that he 

was beyond redemption, out of reach of Godôs grace. 

óThereôs blood upon my hands!ô he said, 

ñWhich water cannot washô. 

And he goes on: 

And now with God I have to deal, 

And dare not meet his eye!ô  

But though he was quite right to recognise that his sin was serious and his 

guilt real, he was wrong to conclude it was unforgivable or that he was hope-

lessly beyond redemption. It is the joyful task of those called to the ministry 
to echo the words of Jesus and tell people that on condition of faith they are 

clean, to declare to those who turn to God in repentance that ñif we confess 

our sins, he is faithful and just to forgive usò.  

Sometimes we preachers face the dilemma of knowing what exactly to 
preach in any given situation, and whilst we must declare the ñwhole counsel 

of Godò, the full range of the biblical revelation, yet at the heart of all our 

preaching lies Godôs grace, Christôs compassion, Cross and cleansing. This 
was strongly brought home to me when, back in the 1960s, as a young 

preacher I was invited to preach at a Saturday evening meeting in a mission 

hall in Glasgow. Unsure of who would be in the audience, I asked the person 
in charge whether the majority would be Christians or non-Christians and 

which of two sets of sermon notes I should use. The answer was almost 

snapped back: ñYoung man preach the Gospel! Sinners need it and saints 

love it!ò Well, that might not be the most complete answer, but she was quite 
right in what she said.  

You are clean! ï this message of forgiveness, cleansing and peace with 

God, through the Cross, is what our trouble-torn and burdened world needs 
to hear. You are clean! ï is what believers with troubled consciences need to 

hear. You are clean! ï is what we unclean and unworthy servants of the Gos-

pel need to hear. You are clean! 
This truth is so essential and necessary that I used to tell my liturgics clas-

ses here at Dumisani Theological Institute and in Edinburgh Theological 

Seminary that every single service of worship should contain not only a 
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prayer of confession but also words of absolution. This good news is for all 

who feel themselves condemned by the Law of God, distressed by a guilty 

conscience and afraid of the judgement of God. Christ has instructed His 

ministers to declare absolution, forgiveness, and healing to all who seek par-
don and peace. The Anglican Book of Common Prayer hits the nail on the 

head when it teaches that God:  

hath given power, and commandment, to his ministers 
to declare and pronounce to his people, being penitent, 

the absolution and remission of their sins:  

It is the knowledge of pardon and cleansing that gives Godôs people hum-

ble confidence, hope, and assurance and makes them useful in His service. 

The great Scottish Reformer John Knox understood this very well and re-

ferred to the ministerial declaration of forgiveness as: ñHoly and wholesome 
medicine taking away all trembling and dreadful fear and giving a strong 

courage in the midst of ... adversity.ò 

But hearing and receiving the words of absolution once does not mean 
there is no need for repeated repentance and confession of sin. Every man 

will readily understand this. He knows that if he shaves his beard this morn-

ing it will grow back and he will need to shave tomorrow. So it is with sin. 
No sooner are we cleansed than we fall into temptation and defile ourselves 

again and the process has to be repeated. Which is why Scripture spells out 

the need for perpetual repentance: ñIf we walk in the light, as he is in the 

light, we have fellowship with one another, and the blood of Jesus his Son 
cleanses us from all sin. If we say we have no sin, we deceive ourselves, and 

the truth is not in us. If we confess our sins, he is faithful and just to forgive 

us our sins and to cleanse us from all unrighteousnessò (1 John 1:7, 9). 

2. A standard of humble service (vv. 12-17)  

If Jesusô action in washing the feet of His disciples was indicative of the 

place of pardon and cleansing in the scheme of redemption, it no less carried 
a profound practical imperative: you should do as I have done for you. Let us 

note: Jesus did not wash the feet of His friends to seek their adulation, but for 

their emulation. Like them, we are to follow His example, reproducing His 
service and imitating His love. There can be no conceivable reason for re-

fusal. 

Today is a day of achievement and accomplishment for all of you who as 
successful students are shortly to come forward to be awarded. For you it is a 

day of dignity and honour. Those of you who have graduated Bachelor The-

ology have good reason to feel satisfied with hard work accomplished and 

diligence shown. Indeed, there is a right sense of satisfaction ï together with 
huge gratitude to God ï you are entitled to feel. But beware of pride. C. S. 

Lewis once commented, ñIt was through Pride that the devil became the dev-

il: Pride leads to every other vice: it is the complete anti-God state of 
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mindéò Likewise the late John Stott said, ñPride is your greatest enemy, 

humility is your greatest friend.ò So do not think for one minute the confer-

ring of a degree lifts you above the level of any service, no matter how meni-

al, or that you are called to serve only those whose status is above yours. The 
example of Jesus teaches us that these academic hoods of ours would be bet-

ter used as towels to wipe the feet of others, rather than become the means of 

luring us into the trap of spiritual or academic pride.  
On his journey in 1773 to the Western Islands of Scotland, Samuel John-

son heard the story of how, when Charles Edward Stewart (Bonnie Prince 

Charlie) was fleeing west across the Scottish Highlands, after the defeat of 
his forces in the battle of Culloden in April 1746, he disguised himself as a 

servant of the Highland chieftain, Malcolm Macleod of Rasaay. It was unsafe 

to use the main roads, so the two of them crossed bogs and inevitably were 

dirty up to their knees. When they arrived at the home of Macleodôs relative, 
Captain John Mackinnon, Macleod turned to a servant girl and said, ñYou 

see that poor man there. I hope youôll wash his feet.ò ñNo such thingò, she 

said, ñAlthough I will wash my masterôs feet, I will not wash his servantôs 
feet.ò Little did she realise that the person she refused to serve was not her 

master, but her king!  

There in the upper room the proud disciplesô unspoken response was very 
similar, ñWhat me, wash his feet?ò To which came Jesus implicit reply, 

ñYes, you!ò Such pettish reluctance might, perhaps, be our response too 

when faced with humble service to others. Few Christians willingly seek the 

humbler path. They are willing enough to serve Christ the Lord, but we donôt 
want to wash the feet of His servants.  

But therein lies the problem, because like Prince Charles in the story, 

Christ often stands before us incognito. To serve our Lord, we must serve 
others. In our South African context, Jesus may confront us as the poor per-

son hungrily opening our rubbish sack to find something to eat or a discarded 

item to sell. Or He comes to us as the disheveled car guard who obviously 

has a drug or alcohol problem. Perhaps He stands before us as an HIV/AIDS 
orphan, destitute and forlorn. Or He calls us to serve an impoverished white 

widow, with no pension, no family, and no hope. You think I am exaggerat-

ing? Listen then to Matthew 25: 

And the King will say, ñI was thirsty, and you gave me a drink. I 
was a stranger, and you invited me into your home. I was naked, 

and you gave me clothing. I was sick, and you cared for me. I was 

in prison, and you visited me.ò Then the righteous will reply, 
ñLord, when did we ever see you hungry and feed you? Or thirsty 

and give you something to drink? Or a stranger and show you hos-

pitality? Or naked and give you clothing? When did we ever see 

you sick or in prison and visit you?ò And the King will say, ñI tell 
you the truth, when you did it to one of the least of these my broth-
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ers and sisters, you were doing it to me!ò 

Such a Christ-aware spirit is inherent in this prayer: 

Dearest Lord, may I see you today and every day in the person of 
your sick, and, whilst nursing them, minister unto you. Though you 

hide yourself behind the unattractive disguise of the irritable, the 

exacting, the unreasonable, may I still recognise you, and say: "Je-

sus, my patient, how sweet it is to serve you.ò  

This is the antidote to arrogance, pride, or self-importance in Christôs 

ministers: if washing His discipleôs feet was not beneath the dignity of the 

Lord of glory, it certainly cannot be below mine to serve Him in others. 
Please note, Jesus doesnôt call us to make foot-washing a sacrament or a 

Church ordinance. He does not want us to sanitise something so inherently 

menial and turn it into a ritual whereby we wash already clean feet. He calls 

us to real life service, serving one another in a spirit of true humility that ex-
presses itself in repeated inconvenient and even unpleasant acts of helpful-

ness and kindness. Nowhere is this mindset more clearly seen than in Phil 2. 

5-7:  

Have this mind among yourselves, which is yours in Christ Jesus, 
who, though he was in the form of God, did not count equality with 

God a thing to be grasped, but emptied himself, by taking the form 

of a servanté  

Not only in Africa, but all over the world, there are ministers who ruin the 

ministry of the Church by acting as celebrities, insisting that they be served, 
treated with respect and dignity, and honoured for their reputation. Such an 

attitude is not the mind of Christ, who as the Son of Man came not to be 

served but to serve and to give His life. In his Institutes of the Christian Reli-
gion, Calvin makes this helpful observation:  

I was always exceedingly delighted with that saying of Chrysos-
tom, ñThe foundation of our philosophy is humilityò; and yet more 

pleased with that of Augustine: ñConcerning the precepts of the 

Christian religion, I will answer, first, second, and third, Humility.ò  

So as we go forth in the Lordôs Name to serve the Lord and His people, 
we do well to have the words of C. T. Studd, pioneer missionary to Africa, 

ringing in our ears. With excellent theology and perfect logic Studd once 

said: ñIf Jesus Christ be God and died for me, then no sacrifice can be too 
great for me to make for him.ò  

Go in peace to love and serve the Lord in His people.  

 
. 



The Life and Impact of Dr. John Hogg as a Missionary in 
Egypt 

Milton Lipa* 

* Rev. Milton Lipa is the pastor of the Entebbe Presbyterian 

Church, Uganda. He is married to Rose and they have five 

children. Rev. Lipa formerly worked at the international 

airport in Entebbe. This article helps us learn the story 
about the developments in evangelical Presbyterian mission 

work in one region in Africa ï Egypt ï through many first-

hand diary records of a missionary there. 

Introduction  

This paper is a discussion of the life, missionary activities, and impact of 

the work of Rev. John Hogg as a missionary in Egypt. It will describe his 
ministry in the context of evangelical missions in Egypt. It will also give a 

brief background of the evangelical missions, strategy of missions, nature of 

the mission field and greatly concentrate on Rev. John Hoggôs ministry, and 
the impact of his efforts on the ministry to the present generations. 

Brief history of the church in Egypt 

The American missionaries started their missions in different parts of 

Egypt in 1854 under the leadership of Rev. McCague and James Barnet 

(Watson, 36). Their primary interest to evangelize Muslims, Jews, and Or-

thodox Egyptian Coptic had little progress in the beginning before they got a 
break through. Prior to their coming, the church had flourished in the early 

centuries with preaching and academic institutions in Alexandria under the 

church fathers. The church in those days was called the Alexandrian Church 
until its influence was weakened by the Muslim conquests in the seventh 

century. The church after the conquest was called Coptic Church, named af-

ter the Christians who endured the oppression and persecution of the Mus-

lims. After the coming of the Evangelical missionaries the church which 
emerged has been known as the Evangelical Church of Egypt. (Lois Farag, 

2011, 1). These three names are sometimes used interchangeably for the 

church in Egypt by historians but for the purposes of this presentation we 
will retain the names as briefly described above so as to clearly follow and 

understand the history of the church in Egypt. 
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Church inception and advance in Egypt 

In the New Testament, no particular missionary name is attributed to the 

planting of the church in Egypt; yet we do read in Acts 2:5-12 that some 
Jews who were living in Egypt were among those present on the day of Pen-

tecost. We also read in Acts 18:24 of Apollos, an eloquent Jewish native of 

Alexandria who was knowledgeable in scripture. However, Coptic tradition 

attributes the taking of the gospel to Egypt in AD 42 to Mark the Evangelist, 
the writer of the gospel of Mark (Peder Jothem, 2011, 1). 

Mission strategy in Egypt 

The mission strategy in Egypt followed very much the model (broadly 

speaking) described around the Lovedale in South Africa. The 19
th
 century 

evangelical, Egyptian mission planted the church, established schools, hospi-

tals and technical schools. These became the main avenues of evangelism 
and discipleship, besides other methods the missionaries used in sharing of 

the gospel to the local communities. In the early days of the mission, the mis-

sionaries studied the ecclesiastical systems of Islam and of the Coptic 
Church. This knowledge helped the missionaries to forge strategies in shar-

ing the gospel with Muslims. 

The Coptics on the other hand were considered the purest representation 
of the ancient Egyptians. They tried their level best to be distinct from Mus-

lims in their dress code (dark as opposed to white colour for Muslims). They 

had tattoos of the cross on their hands, although in the villages the dress code 

was not adhered to. Their names were mostly distinguishable except those 
commonly shared with Muslims. The head of the church was called the Pa-

triarch of Alexandria and was selected from among the monks and held of-

fice for life. Their church government was Episcopalian. The monks had 
lapsed into secular lives. The Patriarchôs revenues came from the many 

houses that became the possession of the church over a period of time. They 

knew almost nothing of the way of salvation by faith in the crucified Saviour, 
or the necessity of the change of the heart through the Holy Spirit or the 

Christian life in union with the risen Saviour. The mass was the atoning sac-

rifice; the priest was the forgiver of the saint and baptism was regenerational. 

Watson clearly summarized the Coptics as only Christians in name or form 
(externally) but with no intelligence in the head, no motions in the limbs, no 

life in the heart, with memories of the fathers and councils, waiting for the 

Lord to say to some earnest souls, ñprophecy upon these bones and say to 
them, dry bones hear the word of the Lord... Ezekiel 37:4ffò (Watson, 53-

58). 

The life and ministry of John Hogg 

John Hogg, 1833-1886, was one of the pioneer Presbyterian missionaries 

in Egypt. He was born in the mining village of Penston, Scotland. Although 

Hogg was a Scottish missionary, history books apart from those written by 
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Christian missionaries, describe him as an American. Dr. Ejaz Akram in his 

paper on the Christian Mission in Egypt and their impact on the Coptic Is-

lamic Relations also notes this.  

From the age of nine Hogg worked in the coal mine as a pit boy, but an 
accident set him free to study. He experienced evangelical conversion, fol-

lowed after the death of his elder brother, and this conversion convinced him 

of a missionary vocation. In 1856 he accepted a call to Alexandria, Egypt in 
connection with the Scottish Society for Conversion for the Jews. Four years 

later in 1860, the work passed on to the American (United Presbyterian) mis-

sion due to failure by the Scottish church to continue financial support. This 
could be one of the reasons why history books (those that lacked access to 

right information) describe Hogg as American, because he spent more years 

in Egypt working under the American mission than he did under the Scottish 

mission. Thereafter Hogg worked as an educational and literary missionary 
out of Assuit. He was a firm believer in the establishment of independent, 

self-sustaining and self-propagating churches. He was a fine Arabic scholar, 

a notable personality, and tireless preacher, teacher, translator and adminis-
trator.  

In 1857 when John Hogg was heading a boys school, Miss Mary Pringle 

opened up a girls school which saw a tremendous and rapid growth. John 
Hogg described the growth of the school headed by Mary as follows: 

 I do not recollect, after 20 years of experience, to have seen any 

similar attempt crowned with such success in the same space of 
time. In the course of one year Miss Pringle found herself in a 

crowded school room, surrounded by 80 or 90 girls of various ages 

and attainments, and of different religions and nationalities, alt-

hough the majority were Jewesses. Her very success, however, 
threatened the effort with early failure for having no efficient assis-

tant, she was tempted as most of our missionaries are, to over tax 

her strength and in the autumn of 1857 she was constrained to re-
turn to Scotland. The local committee carried on the work of the 

school for a shorter time by means of such teachers as could be ob-

tained in the country. (Watson, 95) 

The school was later formally transferred to the American mission hands 

in 1858. In this same year, Dr. Hogg was instructed by his doctor to take 

leave of 2 months due to his intensive study of Arabic language, instructions 
and management of the school which stressed him. He left the school under 

the care of Mr. Lansing and a Syrian named Khalil Sidawi. Later on Hogg 

and Lansing visited Jerusalem and its surrounding in 1858 and left the school 

under the care of Sidawi. However in their absence the attendance declined, 
but it later picked up when a new home for the school was found. A newly 

found girlsô school which had been formed was merged with the boysô 

school under the headship of Rev. Hogg; here he conducted gospel instruc-
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tion to students before the Sunday morning service. 

When financial support from Scotland was insufficient for Hogg to con-

tinue with missions in Egypt, he returned to Scotland to complete his theo-

logical studies, got married and also was ordained (Watson, 108). The school 
remained in the hands of Lansing while Hogg was in Scotland. In 1860 Hogg 

was appointed by the American board of missions to Egypt. After his wed-

ding on 10
th
 January, Hogg together with his wife and other passengers were 

ship wrecked on 27
th
 January on their way to Egypt. They lost everything, 

but God provided all that was lost through friends of the cause of Christ and 

sympathizing brethren in Edinburgh. They arrived in Egypt on 19
th
 March 

1860 to a warm welcome by friends (Watson, 111-112). Hogg was warned to 

take moderation in work as noted in his diary: ñLet me take warning in the 

future, more good will be done in the end by a constant, persevering and de-

voted effort in the work than by killing ourselves outright at the outset.ò  
Hogg and Miss Dales used the school to minister to the physical and spir-

itual needs of the various nationalities who attended the school. This led to 

complaints from some parents and guardians of other faiths that their chil-
dren were learning Christianity. This encouraged the missionaries because 

they realized they were achieving the objective of presenting Christ to all 

who passed through the school. Hogg writes in his diary one interesting case 
of complaint and its results:  

The teacher tells of an instance of a Muhammadan interference. 

The father of Mustafa sent his boy to say that he did not want his 
son to study the Bible and the catechism. The teacher said, tell your 

father to come and see me on the subject. The father came after a 

few days and entered the school quietly, took his seat for a little 

time, and then, in the pretence, stood up in rage and asked the 
teacher, who authorised you to change peopleôs religion? The 

teacher replied that it was not his business to change the religion of 

the boys, but by the grace of God, he wished to make them good, 
adding, how do you think we could get along with so many boys of 

different classes, unless we were to teach them how to behave? 

They were all accustomed to curse and swear etc. Do they do so 
now? Is it wrong to teach them to obey their parents, to speak the 

truth and be obedient to their parents? Then reading the first ques-

tion and answer of the shorter catechism, he said, is it wrong to 

teach the boy that there is a God and that it is our duty to glorify 
Him? When he touched on the duties of children to their parents the 

father smiled and teacher knew that he had gained his point and 

said tell me doesnôt your boy gain progress in his studies? The fa-
ther replied yes better progress in English and Arabic than other 

boys in the school. Well said the teacher if he gets on well with 

these can you not leave the other matters? Yes, yes he answered 
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and I will give you a present too, for the trouble, and away he went 

as pleased as possible. (Watson, 114-115)  

This incident gave Mr. Hogg the courage and opportunity to start the 
singing class which was attended by a number of students. Hogg preached 

the first sermon in Arabic and conducted Holy Communion in Alexandria 

while Lansing was on leave in June 1860; he gave Bible lessons in the school 
and observed that many conversations were held with natives and Italians in 

their homes, shops and especially in the Bible depots (shops where Bibles 

were sold by missionaries). 

Hoggôs nervous temperament was always taxed by his discussion with 
Muslims and Christians of various sects. One of such a conversation touched 

the topic of honouring the Sabbath that was brought by a Coptic: What 

should a Christian do who is obliged to labour on the Sabbath in order to ob-
tain daily bread if he cannot find situation? Hogg answered him ñIt is his du-

ty to seek different employment and ask Godôs help to find it ... but if he had 

strong faith in the promises of God, he should first of all leave his present 

position, trusting in God to find another.ò He went further to re-enforce his 
point by referring to Israelôs crossing of the Jordan River when God com-

manded them to go forward when the waters were overflowing and its banks 

rolled on before them in a mighty force and it was when the priests bearing 
the Ark entered the river that the waters stayed (Joshua 3). He even went fur-

ther by using as an example of the Disruption in Scotland, when ministers 

left their churches and stipends not knowing how they would be supported in 
the future. When the conversation ended, the Coptic firmly grasped Hoggôs 

hand in approval for the Biblical answer given on this issue (Watson, 123).  

In 1862 Hogg went to Cairo to take the place of Lansing (who was sick). 

While there, being an organizer and a teacher he worked to improve the 
school there. From March up to May, Hogg made his first missionary tour of 

southern Egypt. He sailed for 1,160 miles, visited 63 villages, sold books in 

40 villages, walked or rode donkeys 200 miles, had conversation with 62 
priests, 45 monks, 2 bishops and over 600 common people. The principal 

conversations and discussions with nominal Christians were centred on: the 

one sacrifice, the one Intercessor, the perfect atonement, the true nature of 
fasting and prayer, the reasonable service, the fullness of the Gospel revela-

tion, innovations of fathers and councils, confessions to priests, baptism and 

the Lordôs Supper, the true nature and design of church discipline, spiritual 

worship, picture worship, praying and talking in unknown tongues, the nature 
and design of the ministerial office and the necessity of the new birth.  

While in Asyut, Hogg and Lansing met Faris-el-Hakim, a converted en-

lightened Syrian priest from Coptics, sent there by the missionaries to open a 
school. He however did not open the school due to opposition but spent most 

of his time discussing religious issues with the people there. Faris undertook 

to defend a woman who had embraced Islam but wished to return to the faith 
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of her fathers. This incident put Faris, other Christians and missionaries in 

serious trouble from Muslims as Faris was tortured by Muslims almost to the 

point of death but was revived by Godôs power.  

Anybody who is a Muslim or embraces Islam and renounces it is pun-
ished by death. This was the situation of this woman. The translation of the 

court proceedings between Faris and the Muslims from Arabic is paraphrased 

as follows: When Faris entered the police office, he found about 60 men 
gathered among them learned men with the Kadi and Mufti. He sat down in 

the lowest place but was told to be seated on the ground. This alerted him of 

their evil, and he answered them in the most civil and respectful way he 
could. When the Muslims failed to cause him to answer them in an annoying 

manner, they incited the crowd to revile and curse his religion. Basically, 

they were looking for a reason to beat him up. They denied Faris the right to 

be an attorney for the woman on the grounds that he was an infidel and that 
he was occasioning infidelity in their town; to this charge Faris answered that 

the prerogative of infidelity belongs to God alone. They incited the crowd 

which had increased to about 200 to beat up Faris into fainting condition and 
were bent on killing him except that God preserved him from the gruesome 

torture to which he was subjected. When fellow Christians tried to intervene, 

they were threatened with death.  
When Faris was in a dying condition, they sent him to his home. Farisô 

friends, fearing a repeat of massacres of Christian by Muslims that had re-

cently happened in Jeddah and Damascus, appealed to his excellence (the 

governor), Muhammad Effendi, who ordered for the release of Faris. The 
governor convened a meeting where he rebuked the Kadi, the Mufti and oth-

er learned men and strongly blamed the rest of the Muslims for their cruel 

seditious proceedings. He sent out a messenger to proclaim in the town that 
no further outrages should be committed and warned to send to the galleys 

whoever transgressed this order. The issue was successfully handled by the 

Egyptian administration and helped the progress of the gospel in Asyut as it 

stayed the persecution of Christians (Watson, 129-133). 
Hogg continued to note various instances of his visits among the people 

one of which is recorded in his diary as follows:  

We called at a Coptic church and were superbly received by the 
priest there, the chief of who, a Kammus, is a warm friend of our 

teacher there. We then visited the school in company with several 

of the priests and fathers of the children. Thirty seven children were 
present, all of whom were Coptics. The room is very small without 

windows. The consular agent has promised to build better school 

rooms on his own property at his own expense, but the late floods 
have destroyed much of his property, which have to be repaired 

first. We spent most of the day examining the school I was in the 

presence of Mr. Fanus, the consular agent and the parents and at the 

close promised to see them again on our return, and ordered a dayôs 
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vacation to pupils. The brother of the teacher and a number of the 

scribes in the government offices went with me to Mr. Fanusô 

house, where we were entertained with pipes, sweet drinks and cof-

fee. We had for subject of conversation, Christ the power of God 
unto salvation to everyone who believes. From there we went to 

Divan, were introduced to scribes and had conversation with them 

on the subject of scriptures. Then we called on the governor, a Mu-
hammadan, and found him busy with list of men to be forwarded to 

Suez Canal works, as 950 are required from this province and boats 

are ready at the Wharf to take them to Cairo in chains, like those 
doomed to the galleys. If one should escape all his family is seized 

and all the males are sent in his stead, and when he is found, he is 

sent to the galleys. The whole land is groaning because of this bur-

den. The French name is execrated in the whole of the upper coun-
try. After the governor got through with his whole work he entered 

with me into conversation about the Prince of Wales, the history, 

laws and religion of England. He was glad to find a European who 
could intelligibly converse in Arabic, and asked how long I had 

been in Egypt, why I had come here, and what we taught in our 

schools, where our religion differed from that of the French, who 
he seemed to utterly detest. I had the opportunity to lay before him 

the general plan of salvation and many inventions which had been 

imposed upon it and he finally admitted that he had a very different 

idea of the Christian religion now than what he had got and from 
what he had seen of its influence on the Coptics and other sects 

around him. He then turned to Funus and said is this what the Bible 

teaches? The latter was obliged to answer yes, and then he asked 
why have you Coptics mutilated and marred it? He was then 

obliged to answer that the Coptics had perverted and changed the 

simplicity of the Gospel by following the commandments of men. 

Then, he said I admit the Americans are right and you (Coptics) are 
wrong. He then asked me that how is it that learned people like you 

allow yourselves to believe the old fable of God having a son, and 

letting Him be crucified by wicked men? Upon this I endeavoured, 
as distinctly as I could to show him from the nature of sin and from 

the justice of God and from Moses and the prophets, that Christ had 

to suffer in order that man, the sinner, must be saved. By the time I 
was done the large hall was almost full to the door and seeing that 

the governor had limited time to attend to business, I rose inform-

ing him that some of his arguments required more time to answer 

than I had to give... I gave Fanus a copy of Alexanderôs evidence of 
Christianity translated into Arabic and when I returned 2 months 

afterwards, I found that he had been reading it and had spoken fa-

vourably to others that the scribes in attendance on him came im-
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mediately on our arrival and bought all the remaining copies of it. 

(Watson, 142-143)  

Another interesting discussion in which Hogg was involved relates to the 
subject of the scripture being the only rule of faith and practice, and a 3-hour 

discussion on the confession, fasting and transubstantiation. An elderly illit-

erate woman of about 50 was declared by Hogg to be more intelligent than 
most of the Coptics. She stated that the Bible was all on their side, and she 

blamed the Coptic priests for not teaching the plain teaching of God and add-

ed that the people only wished to know what God says, and if they were at 

fault as to their beliefs, the priests were to blame, for the people could not 
read and had not the means of learning elsewhere but only from whom God 

has given as spiritual guides.  

Hogg then made a sober comment that is a rebuke to all those who take 
on the ministry of the word but are not adequately equipped with Godôs word 

or not willing to preach and teach it as it is. He said, ñPoor people! They 

know nothing as they ought to know, and what we can do during these pass-

ing visits is to make them hear the truth, in the hope that some of them may 
be stirred up to spirit of inquiry, and such as the priests as can read may be 

forced to search the scripture for the good of the people, if not their own.ò 

(Watson, 143-144). 
Another selection of discussion on this journey by Hogg involved a Cop-

tic priest named Butros, whom Hogg met at Manfalut and described as a total 

abstainer, clear in thought, bold and fearless in speech. Butros openly de-
clared that the Coptic Church was corrupt to the core and helped many to 

cease kneeling before pictures in the churches. He frequently discussed with 

the Muslims the divinity of Christ. He also requested Hogg and his team to 

start a school in Manfalut.  
The year 1863 was a year of struggle for the missionaries. Mr. Hogg and 

his wife had health problems. Mrs. Hogg was confined in quarantine for a 

month due to smallpox while Hogg nursed her. This is the same year where 
the financial situation for missionaries fell due to civil war in The United 

States of America. The missionary salaries were reduced one fourth. At one 

time the Hoggs had nothing for dinner; Lansing had to provide one dollar and 
also encouraged them that the Lord will provide, which He did. The Coptics 

were also united in their desire to frustrate the efforts of mission under the 

leadership of their patriarch. They paid the mission teachers a high salary and 

offered better paying jobs in the government in order to convince them to 
leave missionary school jobs. They also convinced parents to remove their 

children from missionary schools and they started a preaching campaign 

aimed at tarnishing the missionaries as ñheretics.ò Hogg waited on the Patri-
arch, in company with the consul, and requested him to put a stop to such 

doings, otherwise he would be obliged to take legal actions against his em-

ployees for kidnapping children from mission schools. This strategy worked 

and hindered the actions of the Coptics. Such was the confrontations that 
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Hogg and other missionaries encountered as the work of missions pro-

gressed. God faithfully worked to meet the needs of the missions in the time 

of financial need. One such provision was given by Mr. Rankin, an English 

merchant, who sent them a cheque of $500 to boost the salaries of missionar-
ies. He also promised to secure half the payment for small boats to be used 

for evangelistic purposes.  

In 1865, Hogg, his family and in the company of Miss McKown accepted 
to pioneer a mission in Asyut. They soon started a school which was later to 

be temporarily stopped by the outbreak of cholera; this was after the death of 

Hoggôs daughter. The mission rapidly developed by the power of God. A 
desire to study scripture was created among the Coptics and their reverence 

for the word of God caused them to overlook the warning of their leaders not 

to read the word. However, their leaders continued to rebuke them openly 

when they found them reading the translated Bibles. One such incident in-
volved a Coptic patriarch who tried to prevent a young son of his from read-

ing a new translation of the Bible and burst out to the young man ñWhy do 

you read a book such as that? Donôt you know that the Americans have cor-
rupted the word of God and made it a heresy?ò The young man replied, 

ñHow do you know that it teaches heresy? Where are the Bibles that you 

have caused to be printed for your people? Bring us a copy then we shall 
compare it with that printed by the Americans and we will see whether the 

latter teaches heresy or not.ò The young man further went on to explain that 

in the meantime they intended to read and study this Bible until they were 

furnished with a better one.  
Hogg writes on the same subject as follows:  

We were very much interested in the case of a poor, half blind Cop-

tic woman, who came into our school and asked for a copy of the 
Bible. She said that she had come walking all the way from Manfa-

lut, about 20 miles distance, in order to buy one for herself. She had 

learnt to read when quite young, and had a Bible for several years, 
but one of a reef, having lost his book, had taken hers away, saying 

that he had more need of it than she had, as he had to teach the 

children from it. She had heard that we had some to sell, and she 
had gathered up 18 piastres (9 cents) and had hoped that we could 

let her have a copy for that amount, as she had with difficulty gath-

ered it out of her hard earnings. She took a Testament out of the 

hands of the boys of the school, at the teacherôs request, and read 
almost a whole chapter, and was able to give sensible answers to 

the questions put before her as the meaning of what she had read. 

Poor creature, her eyes were so weak so that it was painful to look 
at her while she was reading, she had to hold the book close to her 

face. We gave her a copy of the Bible and one of the small books 

besides, and she went away with the air of one who felt those forty 
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milesô trot barefoot was fully rewarded. (Watson, 188)  

In 1866 Hogg and his family served in Cairo before leaving for Scotland 

for a vacation. Hogg returned from the vacation after campaigning among the 
British churches concerning the need to establish a theological institution 

(seminary) for the training of kingdom ministers. Through his sacrificial 

campaign, he raised $2,500, and obtained promises for annual contributions 
for the same. On his return Hogg, with Miss McKown, started to work on 

training young men for the Masterôs work.  

During this time a persecution arose from the Patriarch of Asyut who with 

the aid of government convinced Copts to remove two thirds of the pupils 
from missionary schools. The Patriarch did his level best to injure the schools 

and church at this time. The persecutors, who were very cruel, broke down 

the school and with threats and coercion removed students from the theologi-
cal institution. In 1868 Hogg served in Cairo as the press editor from Febru-

ary to until 1
st
 September. Hogg wrote about the nature of the struggle of the 

mission and growth in Asyut as follows: ñAlthough often dejected and 

grieved in the spirit at the blindness of mind and hardness of heart of the so 
called Christian population of Asyut, we never entirely lost heart concerning 

them. In a city of 35,000, one fifth of them are Coptics, there could not fail to 

be inquiring minds who, having heard the evangelical sermon, would like to 
hear another, even at the risk of exposing themselves to the reprimand of the 

Coptic clergyò (Watson, 239). His belief in the sovereignty of God helped 

them to persevere trusting that God in His wisdom and power would move 
the hearts of some to accept the gospel and indeed He did. He then mentions 

a strategy that helped the advancement of the gospel: ñIf we had held one or 

two religious services a week, it would have been impossible for these timid 

ñNicodemusesò to elude the vigilance of the clerical spies; but having a 
meeting every night and 3 on Sabbath day, it was impossible for the priests to 

watch them so strictly as to prevent them from attending at least occasional-

lyò (Watson, 244).  
 One of the disciples of John Hogg was Tanassa, a deacon in the Coptic 

Church by the time Hogg came to Egypt. After Hogg began working in the 

area, the local Coptic Orthodox Bishop of Asyut issued an edict to all Ortho-
dox villagers prohibiting them from cooperating with the Presbyterian mis-

sionaries. In response to this edict, Hogg publicly explained that he was only 

aiming to serve the Coptic Orthodox Church and not to compete with it. Ta-

nassa, at that time, had acquired a reputation for his gifted preaching abilities. 
In order to respond to Hogg's defense, the villagers cheered, "Bring out Ta-

nassa!ò Tanassa then engaged in a public dialogue with Hogg that was gentle 

and cordial, much to the surprise of the onlookers. Hogg became a friend of 
Tanassa. Tanassa later became an active participant of Hogg's Bible studies, 

hosting roughly twenty-five other Orthodox men in his house for organized 

teachings led by the Scottish missionary.  
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Tanassa's decision to support Hogg led to his being refused participation 

in Holy Communion and later to his ex-communication from the Coptic Or-

thodox Church, together with others from his church that attended Hoggôs 

Bible studies. This however worked in favor of John Hoggôs mission as he 
and Tanassa founded the First Evangelical Church in Assuit on March 6, 

1870. Tanassa and his brother, Abadeer Ghobriel, were elected as governing 

elders on April 10, 1870. He continued to preach, developing his reputation 
as a gifted speaker, and helping to establish Evangelical churches all around 

Assuit as he continued to live off of his work building waterwheels. Because 

of his good reputation, he was welcomed everywhere by Egyptians to share 
his new found faith with all the hungry souls (Nashat Megalaa, 2007, 1).  

Another person who was significant in Hoggôs ministry was a young lady 

aged 15 called Bamba, which means ñpinkò in Arabic, born around 1848. 

Bambaôs story is said to have served to advance the ministry of the Presby-
terian mission in Egypt. This story begins in late 1863 or early 1864 when a 

group of eight young men and one girl applied for confirmation or admission 

to communion. While five of the young men were advised to delay, the pub-
lic dedication of the remaining four, the girl included, produced a deep im-

pression on the witnessing congregation. Six months before this, the only girl 

communicant, Bamba Muller, daughter of Ludwig Muller, the respected and 
well-known partner in the German firm of merchant bankers (Todd Muller 

and Co., in Alexandria) and an Abyssinian slave living in Cairo had found 

the Christianôs joy in life after a long period of doubts and fears. From that 

moment on her spiritual development had been rapid and her influence felt. 
Her father had placed her at the American mission to acquire ña proper 

Christian education.ò However, she received more than a ñproper education,ò 

developed spiritually as a Christian, underwent a religious experience, and 
publicly expressed her faith in Jesus Christ. When she rose from the midst of 

her female schoolmates to take her stand beside the young men and to answer 

the questions addressed to her about her faith, the effect on her companions 

was marked. One of the missionaries, in writing to the secretary of the board 
about the event, says:  

We found on examination that for more than a year she had been 
under serious impressions, and that after spending several months 

under deep conviction of sin she had at last given herself wholly up 

to Jesus, and found peace; and that ever since then she has been 

teaching, all her fellow teachers and pupils the saving knowledge 
of the truth. On Sabbath morning she and three young men were 

publicly admitted into the fellowship of the church. There were wet 

eyes that morning among her female companions. One of the vers-
es read at the opening of the service, Rom. 8:13a went as an arrow 

to the heart of one of the teachers, who had hitherto been trusting in 

her own piety and prayers, rather than in Jesus. Helena, one of Miss 
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Hartôs teachers, wept by her side, and several others seemed deeply 

impressed. These were called together after the service was over, 

and solemnly urged to give themselves at once to Jesus. After pass-

ing several days and nights in deep conviction of sin, first one, then 
another, and then a third, were enabled to say that they had found 

Him; and now they meet together daily during the intermission of 

prayer along with several of the girls who are also seeking the Sav-
ior. (Pan and Said, 2006, 1)  

Rev. Dr. John Hogg, described the fifteen-year old pupil-assistant teacher 

Bamba as ñbeautiful and unsophisticated, extremely winning in all her ways, 
and graceful, even queenly, in her movementsò (Pan and Said, 2006, 1). And 

her missionary friends felt that she ñhas such a character as heroines are 

made of,ò (Pan and Said, 1-2) but looked forward anxiously to the future, 
fearing lest an unsuitable marriage might occur to mar her fine development. 

At the same time, in her fatherôs heart hung heavily the responsibility for his 

innocent daughterôs destiny, because he had observed that her innate superi-

ority rendered marriage with any of her motherôs relatives an injustice, while 
the circumstances of her birth (being an illegitimate child yet adopted by her 

father) seemed to bar her entrance into a status in life that she was fitted to 

adorn. Suddenly the problem seemed to have a solution in the fashion of the 
fairy tale of ñCinderella,ò from working in the kitchen to becoming a prin-

cess. Bamba was later married to prince Maharajah Duleep Singh the son of 

the renowned late King Runjit Singh of the Punjab in northern India; heir to 
the throne, known as ñthe Black Prince of Perthshire,ò John Hogg providen-

tially coordinated this marriage. 

Hogg is also remembered for his pioneering work in education, leadership 

development, evangelism, and church-planting. He assisted in this mission 
work and is celebrated for his work in the Church in Egypt. Much of the 

Evangelical Churchôs strength and reputation has grown from the schools 

and hospitals founded by the early church workers in Egypt. These institu-
tions continue today and have been joined by the world renowned develop-

ment work of the Coptic Evangelical Organisation for Social Services 

CEOSS, (Dr. Ejaz Akram). 
In 1870 to 1875 when the work had grown and the number of local work-

ers and churches increased, the board of missions requested the presbytery to 

form a separate body from the presbytery in Egypt which would oversee 

business which was not presbyterial in nature. An association was formed to 
incorporate Christian servants who were not part of the presbytery to have a 

mechanism to operate as they served the church. This helped local congrega-

tions to set up their leadership and appoint ministers. It also allowed the mis-
sionaries to compile reports of the mission so far done. 

As of 2006 the Evangelical Presbyterian Church in Egypt had a member-

ship of 14,000 out of the 27,000 Protestants (Wikipedia). The church is under 
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the Synod of the Nile Evangelical Presbyterian Church. The church is cur-

rently a member of the World Council of Churches. 

9Ǿŀƭǳŀǘƛƻƴ ƻŦ WƻƘƴ IƻƎƎΩǎ ƳƛƴƛǎǘǊȅ ŀƴŘ ǘƘŜ tǊŜǎōȅǘŜǊƛŀƴ Ƴƛǎǎƛƻƴ 

The positive impacts seem to have been: 

¶ The mission took time to identify the main religious groups in the ar-

ea, laid strategy to minister among them, trained them and passed 

leadership to them early in the inception of the mission. This worked 
well with the Evangelical Church when the missionaries were deport-

ed from Egypt in the later years. The Egyptian Evangelical Church 

still retains the relationship with the American church (Dr. Ejaz). 

¶ The deliberate survey of the whole of Egypt as well as sharing the 

gospel with all they met served to advance the gospel in many areas. 

¶ Their good knowledge of the prevailing circumstances under various 

leaderships and their taking advantage of each regimeôs strengths and 

weaknesses also served to advance the gospel.  

¶ The mission schools established model education that was one of the 

greatest means of spreading the gospel and continues to have impact 

on the Egyptians 

¶ John Hogg modeled Christian discipleship, education and leadership, 

as he was flexible to serve wherever God wanted him to. He moved 

from station to station as the need arose.  

¶ The ability of missionaries to learn Arabic and conduct preaching, 

teaching and instruction proved to an effective tool to the ministry in 

the local community. 

¶ The willingness of missionaries to share the whole gospel to Muslims, 

Coptics, Jews and other nationalities, together with their courage and 

perseverance in tough times helped to provide a model for missions. 

The negative impacts seem to have been: 

¶ Negligible impact of Christianity to the majority Muslims. However, 

this is very difficult to evaluate because many Muslims kept their pro-

fession in Christ secret due to brutal persecution and the death penalty 

imposed on those who were found to have converted to Christianity.  

¶ The friction between the minority Coptics and the missionaries. How-

ever, this was not the doing of missionaries most of the time but was 

due to the nominal nature of Coptics. 
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Book Reviews 

The Journal uses the standard abbreviation óhcô to denote hard cover. The 

International Standard Book Number (ISBN) has been included with all 
books when available. We begin this section with ñBook Reviewsò, orga-

nized according to the four divisions of theology. 

 

Biblical Theology 

1 Peter. Daniel M. Doriani. Reformed Expository Commentary. 
Phillipsburg, NJ: P&R, 2014, 264 pp., hardcover. ISBN 978-1-
5963-8469-9 

I was pleased not only to discover a commen-

tary on 1 Peter by a Bible interpreter of the caliber 
of Dan Doriani but also to be introduced to the 

Reformed Expository Commentary series, which I 

now consider to be among my list of ñmust haveò 
commentaries.  

The first contributions to the Reformed Exposi-

tory Commentary series came out in 2005, and 

now at the end of 2015, there are fourteen New 
Testament and seven Old Testament commen-

taries. The series editors are Richard D. Phillips 

and Philip Graham Ryken, with Ian M. Duguid as 
editor for the Old Testament and Daniel M. Doria-

ni for the New. These commentaries are not in-

tended to be exegetical but expository, providing ñintegrated expositions of 

whole passages of Scriptureò (p. xi). Reading the series introduction (pp. xi-
xiii) inspires great confidence that each will be a commentary of excellent 

quality in terms of scholarship, doctrinal soundness, usefulness to pastors and 

other preachers and teachers, and of enduring relevance to all Christians 
seeking truly instructive devotional studies of Godôs word.  

Indeed, Dan Dorianiôs commentary on 1 Peter is no exception. One is 

immediately struck by the refreshingly crisp chapter titles, which serve as 
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headings for each coherent passage. Even within chapters, the headings and 

sub-headings make it easy for the reader to navigate the ideas and themes of 

each passage. Since the commentary is geared towards a preaching series, 

introductory matters are dealt with as the need arises in the exposition of the 
text. Each chapter begins with an attention-grabbing discussion that quickly 

demonstrates the relevance of the passage. For example, the fundamental 

question of the source of a personôs identity is powerfully used to introduce, 
and indeed conclude, the exposition of 1 Peter 2:4-10 (pp. 64-65, 73-75). 

The author then explains how the passage fits within the literary context 

in relation to the preceding passage, the development of themes introduced in 
the opening verses (1 Pet 1:1-12), and what follows later in the letter. The 

author consistently uses well-chosen cross-references, mainly to the New 

Testament (see Index of Scripture, p. 241-254), to place the passages in their 

canonical contexts or to expound a biblical understanding of a theological 
concept such as holiness (p. 41) or regeneration (p. 56). When necessary, the 

cultural and socio-historical context of Peter and his addressees is also con-

sidered. For example, the slavery that is the background of 1 Peter 2:18-25 is 
distinguished from both ordinary laborers or employees and slaves of more 

recent times (pp. 92-94).  

After considering the contexts, the author systematically explains the 
teaching of each passage according to the logic of its argument. When neces-

sary, Greek grammar is discussed as simply as possible; for example, the 

present passive imperative in 1 Peter 1:14 (p. 40), the indicative-imperative 

pattern (p. 51-52), the perfect participle in 1 Peter 1:22 (p. 56), and the mid-
dle voice reflexive in 1 Peter 2:18 (p. 97). Similarly, some Greek words are 

explained in order to clarify their precise meaning; for example, ñrid your-

selvesò in 1 Peter 2:1 (p. 59). 
Theologically, the author is astute and careful to balance one biblical truth 

with another equally biblical truth. For example, the fact that Christians are 

to imitate Jesus in His response to suffering does not negate the fact that Je-

susô suffering is unique as an atoning and substitutionary sacrifice (p. 102-
103). In this case, he also does not balk at defending a biblical doctrine that is 

being criticized in some contemporary ñChristianò circles (p. 104). Likewise, 

though he is sensitive to the stigma often attached to the word ñsubmitò (p. 
86), the author reveals his firm stance on Scripture when he says of the 

command that wives be subject to their husbands (1 Pet 3:1), 

It is controversial, yet we will not read Peter accurately if we let 
contemporary gender debates become our lens for interpretation. It 

is better to acknowledge our preferences and let Scripture test them 

(1 Thess. 5:21), since Godôs Word is infallible and we are not. (p. 
112) 

Along with clear explanation, the pages of this commentary are full of 

colourful historical, every day, and imaginary illustrations that actually illus-
trate the point of the text or show up its relevance for real situations that 
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Christians will encounter in todayôs world. For example: hope motivates a 

student (p. 39); an ingrained pattern enslaves a tennis player (p. 49); the gos-

pel is not the first step surpassed, but ñthe hub of the wheelò (p. 55); Bertrand 

Russellôs dark despair stands in stark contrast to the fact that the Christian 
has no need to despair because ñthe word of the Lord stands foreverò (p. 58); 

ñeveryone has walked through a door and felt, like a punch to the belly, 

óThese are not my people, and I donôt belong hereôò (p. 76); we complain the 
moment the temperature in a building escapes ñour notion of the comfort 

rangeò (p. 81); and casting all our anxieties on God is like throwing ña bag of 

gym clothes into a carò or hoisting ña saddle onto a horseò (pp.229-230). 
Finally, each chapter includes application that is well informed of current 

social, political, cultural, and moral issues that the text of 1 Peter challenges 

Christians to address intentionally in their individual lives, in the local 

church community, and in society. The author speaks with the experience of 
a pastor (p. 102) and a father (p. 51). For example, he shows how we are to 

evaluate our own culture as ñstrangers in this fallen worldò (p. 48); how we 

are to stay in line with the gospel (pp. 55-56); and how we are to resist the 
devil (pp. 231-232). 

All in all, this is a commentary that is solid, but not heavy. It is refreshing 

for the scholar, encouraging for the pastor, and helpful to the Christian read-
er. 

 

Reviewed by Dr. Greg Phillips, a Zimbabwean who is the 

acting dean and a lecturer/facilitator at Dumisani Theolog-
ical Institute, King William's Town, Eastern Cape, South 

Africa. 

 

The Song of Songs: An Introduction and Commentary. Iain M. 
Duguid. Tyndale Old Testament Commentaries, vol. 19, gen. 
ed. David G. Firth. Downers Grove, IL: InterVarsity, 2015, 160 
pp., paper. ISBN 978-0-8308-4286-5 

Since their release in the 1960s, the Tyndale Commentary Series has been 
praised for its accessibility and concise treatment of the Scriptures. Iain 

Duguidôs commentary on the Song of Songs is the most recent release in this 

series, which continues to reflect these marks. The book is also part of a wid-
er project of new volumes to replace the original commentaries. 

The book is laid out into four parts: introduction, analysis, translation, and 

commentary. In the introduction, Duguid addresses the questions of author-
ship, date, method of interpretation, theological themes, and unity. He argues 

that Solomonic authorship is unnecessary and even unlikely (p. 24). He 

leaves the question of authorship and date open, although he suggests that it 

was most likely written after the exile (p. 23).  
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The Song of Songs has been variously interpreted since its reception into 

the canon of Scripture. Duguid spends time discussing the natural, allegori-

cal, and typological approaches to the interpretation of the book. Duguid 

points out that the key question to ask is not whether it is appropriate to have 
a book about sex and marriage in the Bible or 

whether such imagery with propriety be used about 

God. Rather, the question is whether the central 
relationship is intended to be a typological picture 

of Christ and His church (Ps. 45; Heb. 1:8-9) or 

whether the song should be interpreted against the 
backdrop of wisdom literature (Prov. 5:18-20) (p. 

34). In the end, Duguid argues, ñthe Song of Songs 

is best understood as a wisdom piece about two 

idealized people, a man and a woman, whose ex-
clusive and committed love is deep but, like all 

loves in this fallen world, far from perfectò (p. 36).  

This is not to suggest that the book does not 
speak about God. It does point us to Christ and the gospel, but it does so in 

ways different from typology (p. 35). Through this idealized picture of hu-

man love, it reveals how far short we fall of this perfection as humans and 
lovers. But our broken human relationships also tell us something our broken 

relationship with God. There is a connection between human love and divine 

love (p. 49). Since the poem is about desire, Duguid writes, ñThe Song chal-

lenges all of us as failed lovers and points us to the perfect Lover, who has 
loved us and given himself for usò (p. 51). Duguid believes that this approach 

frees the interpreter from trying to find spiritual significance in every poetic 

detail of the text and yet provides much for reflection as the reader consider 
the metaphor of the church as the bride of Christ in Scripture (p. 49).  

The reader will appreciate the new format that shapes the commentary 

section of the book. Each passage unit is divided into three segments (Con-

text, Comment, Meaning). The final section seeks to explain the message of 
the passage and to highlight its key theological themes, which made for a 

more enjoyable read.  

As a commentary, this would be a helpful book for pastors. Not only is it 
accessible, the sections summarizing the meaning of the passage will prove 

to be fruitful for personal application and sermon preparation.  

Iain Duguid is Professor of Biblical and Religious Studies at Grove City 
College. He also serves as pastor of Christ ARP.  

 

Peter Aiken serves as pastor in the Free Church of Scotland 

in Charlottetown, PEI. He is married to Michelle and they 
have four children.  
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Haggai, Zechariah and Malachi. Andrew E. Hill. Tyndale Old 
Testament Commentaries, gen. ed. David G. Firth. Downers 
Grove, IL: IVP Academic, 2012, 368 pp. ISBN 978-0-8308-4282-7 

Each carpenter has his or her tried and tested 

tools present at every project. Since their original 

publication in the 1960s, the Tyndale Old Testa-
ment Commentary (TOTC) series has been a tried 

and tested tool for Bible students. Hence, students 

will gladly receive the new, revised TOTC series, 

which have finally all been released.  
Joyce G. Baldwin wrote the original commen-

tary on Haggai, Zechariah and Malachi in this se-

ries, which was published in 1981. The new com-
mentary on these Minor Prophets is by Andrew E. 

Hill of Wheaton College. I am not familiar with 

Baldwinôs work, but from reviews I have read, 
Hillôs work is more scholarly, which accounts for its increased length. How-

ever, let no Bible student think Hillôs work it not accessible. Despite its 

scholarship it is very helpful to preachers and teachers. 

In reading this work I found it extremely helpful in four ways, and some-
what weak in two ways. I begin with the bookôs helpfulness. 

First, this commentary will help Bible students in their exegesis of the 

text. Hill interacts with the Hebrew text in a precise, yet accessible way. He 
particularly shows how other translations interpret Hebrew verb tenses and 

other matters of syntax. Something else I found extremely helpful was his 

ñspecial attention to intertextual relationships [between the three prophets] é 
since each of the prophets often appeal [sic] to the messages of their earlier 

counterpartsò (p. 14). Hill does an excellent job showing that Haggai, Zecha-

riah, and Malachi ñhave some inherent relationship by way of theme(s) and 

messageò (p. 14). Hillôs intertextual lists for each prophecy are also helpful. 
The detailed chiastic structure of Zechariah is excellent, and Hillôs pointers 

on the literary style of these books will help the exegete. Last of all, his vers-

es-by-verse, section-by-section commentary gets to the point of what the text 
is saying.  

Secondly, this commentary will help Bible students grasp the general his-

tory behind these books. As in the older editions of the TOTC, the new re-

leases are clear and concise in dealing with the historical background. This is 
true of Hillôs work too; only his commentary has the added feature of extra 

historical material in the ñGeneral Introductionò. Here I was fascinated with 

his discussion of the Minor Prophets as understood in Jewish tradition.  
Thirdly, this commentary will help Bible students theologically. In his 

ñGeneral Introductionò, Hill describes the six theological subjects the student 
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will encounter throughout the commentary. One, Godôs person is revealed. 

Haggai, Zechariah, and Malachi repeatedly use the divine name, the LORD 

Almighty, which emphasizes His sovereignty specifically over nations, crea-

tion, His people, and faithfulness to His Word. Two, Second Temple is a cen-
tral focus of these three books. Since the backdrop of these prophecies is the 

return of the Jewish exiles, the prophetsô concern is that the people return to 

worshipping God. Hence, Haggai seeks to stir the people to rebuild the walls, 
Zechariah calls the people to repent in their hearts, and Malachi tells the peo-

ple to renew their faith. Three, the eschatological truth of the Day of the Lord 

fastens these books together. As Hill employs the analogy of faith, he shows 
that the Day of the Lord and the New Covenant age are unified. In the Day of 

Messiah, the Davidic kingship will be restored (Haggai), God the Holy Spirit 

will be poured out (Zechariah), and a day of purification (Malachi). Four, a 

clear theology of the Holy Spirit is found here. This stands to reason since 
the Day of the Lord is also the age of the Holy Spirit. Five, a detailed theolo-

gy of repentance is present here. Six, a theology of justice and mercy is 

found in these books too. 
Fourthly, this commentary will help Bible students ecclesiastically. That 

is, it will help teachers and preachers in the church. I think it helps teachers 

and preachers in two ways. One, the good outlines and the clear, to-the-point 
exegesis facilitate the pastor or teacher in their work. Two, Hill seeks to ap-

ply the text to the Christian life. He does this in the commentary though the 

ñMessageò portions in the introductions to the books, and he ends his major 

expositional segments with a paragraph entitled ñMeaningò, in which he 
gives practical theological application to human life. Some are longer and 

more specific than others, yet each of these ñMeaningò sections can give ap-

plication ideas to the church teacher or preacher.  
Though Hillôs commentary is a worthy tool in Bible study, it does have 

two weaknesses. First, its Christology should be stronger. Hill views Haggai 

2:6-9 as non-messianic. On this section, Hengstenbergôs Christology of the 

Old Testament and J. Alec Moyterôs commentary on Haggai are better. Hill 
in his ñMeaningò section does intimate that the glory of Godôs Temple is ful-

ly realized in Messiah Jesus, but his analogy of faith is not robust here. Fur-

thermore, on Haggai 2:23 Hill is quick to point out that there are no Christo-
logical implications. Hillôs Christological interpretation fares better in his 

exegesis of Zechariah and Malachi. He recognizes that both these books are 

fill ed with messianic prophecies and typology, and there are times, especially 
in Zachariah 12 and Malachi 3, where Hill explains the messianic interpreta-

tion. Nevertheless, generally his Christological interpretation is weak. 

Secondly, as a result of the weak Christology, Hillôs work is not as theo-

logically robust as it should be. He writes in his preface that, ñWe read the 
Bible as theology (the revelation of God and his redemptive plan for humani-

ty), history (the record of Godôs dealings with humanity, and especially Isra-

el) and literature (the story of God and human experience)ò (p. 12). Hill ex-
cels in showing the history and story of the era in redemptive history, but he 
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is not as vibrant in explaining the record of Godôs salvation in Christ. Hag-

gai, Zechariah, and Malachi are part of Godôs revelation of His redemptive-

historical purposes which culminate in Christ. Hill does not bring this out in 

a vivid way. 
Notwithstanding these weaknesses, I recommend this commentary to pas-

tors and teachers. It is an excellent companion to E.W. Hengstenberg and J. 

Alec Moyterôs commentaries mentioned above.  
 

Reviewed by Henry Bartsch, minister of Trinity Associate Re-

formed Presbyterian Church in Chatham Ontario. He graduat-
ed from Haddington House School of Theology in 2003. 

 

Salvation Applied by the Spirit: Union with Christ. Robert A. Pe-
terson. Wheaton, IL: Crossway, 2015, 462 pp., hc. ISBN 978-1-
4335-3257-3 

Robert A. Peterson (Ph.D. Drew University) is 

professor of systematic theology at Covenant Theo-
logical Seminary in St. Louis, Missouri. He is the 

author and editor of numerous books and articles, 

including The Glory of God and The Deity of 
Christ. 

Petersonôs book came into my hands as I was 

searching for a recent work regarding ñUnion with 

Christò. My search is over as the author has not 
only done his Bible study, but he has referenced 

numerous sources in his eleven page bibliography 

set out at the end of this excellent book. This is a 
very important doctrine which is seldom mentioned 

from the pulpits of the church today. Not only is the bibliography adequate, 

so are the general and Scr1ipture indices. The three take up thirty-three pages 
at the back of this readable Christ-centred book by Mr. Peterson. 

This volume is the second in what will be a three-part series. The first 

volume, already published, is Salvation Accomplished by the Son: The Work 

of Christ. The projected third volume, Salvation Planned by the Father: 
Election in Christ, has not yet been published. 

This bookôs focus is on the narrower sense of union with Christ encom-

passing the application of redemption. There is a broad sense encompassing 
election, Christôs saving work, and final salvation, and the work of the Holy 

Spirit, a much neglected topic of study by Christians. 

The book has two main parts: Union with Christ in Scripture and Union 
with Christ in Theology. The author divides part one into five sections. (A) 

Chapters 1-3 outline the foundations for union with Christ in the Old Testa-
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ment, Synoptic Gospels, and the book of Acts. (B) Chapter 4 considers union 

with Christ in the Gospel of John. (C) Chapters 5-14 consider union with 

Christ in the Pauline Epistles. (D) Chapters 15 and16 are given to summariz-

ing findings from the ten chapters dealing with Paulôs letters. And (E) chap-
ters 17-20 consider union with Christ in Hebrews, 1-2 Peter, 1 John, and 

Revelation. 

It is only after we are urged to study union with Christ in Scripture that 
we are led to part two, Union with Christ in Theology. 

Part 2, Union with Christ in Theology, consists of eight chapters: 

A : Chapter 21 ï The Biblical story (union and eternity past, union and 
creation, union and the fall, union and the Incarnation, union and Christôs 

work, union and the New Creation) 

B: Chapter 22 ï The personality and diety of The Holy Spirit 

C: Chapter 23 ï The work of the Holy Spirit 
D: Chapter 24 ï The most important work of the Holy Spirit 

E: Chapter 25 ï The Christ to Whom we are united. 

F: Chapter 26 ï Union with Christ in the Church. 
G: Chapter 27 ï Union with Christ in the Sacraments. 

H: Chapter 28 ï Union with Christ in the Christian Life. 
 

The author does not define union with Christ until the final chapter and 

very wisely so. Union with Christ is a mystery in the New Testament sense 
of what has been hidden with God in His eternal purposes but now finally 

has been revealed in Christ, particularly in His death and resurrection, and is 

appropriated by faith. Certainly in its full dimensions this mystery is beyond 
the believers complete comprehension (Eph. 3:18-19; Col. 1:26-27). Never-

theless, we know or can know much about this union because Scripture says 

so much about it. 

Union with Christ is the central truth of the whole doctrine of salvation. 
That is why the author rightly devotes a complete chapter to the most im-

portant work of the Holy Spirit in the realm of salvation, union with Christ, 

for people who lack the Spirit do not belong to Christ. 
It is very fitting that the final chapter in the book is entitled ñUnion with 

Christ in the Christian Lifeò. This chapter focuses on aspects of the meaning 

of union with Christ: identity in Christ, belonging to Christ, and suffering 

and glory. 
In summary, this is an excellent book on a most important subject. It 

should be and could be read by every Christian and by anyone seeking to be 

saved from a world that is without God and without hope outside of union 
with Christ as applied by the Holy Spirit.  

 

Reviewed by Loyde Bruce, a ministering elder in the Eastern 
Charge, Free Church of Scotland, Prince Edward Island and 

married to Gloria. 
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Kingdom Conspiracy: Returning to the Radical Mission of the 
Local Church. Scot McKnight. Grand Rapids: Brazos Press, 2014, 
289 pp., hc. ISBN 978-1-58743-360-3 

The language of this book very much reflects 

the culture and discussions of North America. This 

is not an opening criticism but a contextual com-
ment. When the first two chapters are entitled, 

ñSkinny Jeans Kingdomò and ñPleated Pants 

Kingdomò, one does need to know something 

about the North American context. (By the way, 
ñPantsò here is trousers.) These two chapters de-

velop a caricature which one will see followed 

throughout the book. Basically, ñskinny jeansò 
folks see the kingdom of God as social justice 

whereas ñpleated pantsò Christians see it as per-

sonal redemption. McKnight correctly sees that 

there is something just not right about these two viewpoints. His goal is to 
return to Scripture and see just what does the Bible mean by the kingdom of 

God or heaven?  

Thus the chapters which follow develop key aspects of the biblical theol-
ogy of the kingdom of God. McKnight is not afraid to challenge stereotypes 

that we have all likely heard and been taught to a point where they have al-

most reached an orthodox creed of sorts about the kingdom of heaven. He is 
friendly towards George Ladd and yet also disagrees with him. Likewise, he 

will not endorse all that D. A. Carson may assert about the terminology of 

Son of God and Son of Man (pp.128-130). Many of us have imbibed the ba-

sics of the kingdom of God/heaven found in summary form by George Ladd 
in his article in Evangelical Dictionary of Theology.

1
 McKnight does not dis-

agree with everything here but does clearly assert that ñthe kingdom is the 

church and the church is the kingdomò (p. 206) in contradistinction with 
many who assert that the kingdom is not the church. This really is the heart 

of what McKnight develops in this book and is very concisely stated up front 

in the bookôs subtitle, ñReturning to the Radical Mission of the Local 
Churchò. Also the title of chapter 6 makes this abundantly clear, ñNo King-

dom outside the Churchò. 

The authorôs final chapter, number 12, presents his ñKingdom Thesesò 

(pp. 205-208). It is tempting to go right to these and read them to know what 
he is arguing. The problem is that these are concise theses, and one really 

needs to read the previous chapters to really see the depth of reflection upon 

                                                   
1 George E. Ladd, ñKingdom of Christ, God, Heavenò, in ed. Walter Elwell, Evan-

gelical Dictionary of Theology, (Grand Rapids: Baker, 1984), 607-611. 
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each thesis. The theses are however most helpful, and I trust that this section 

alone will make the book very valuable as a resources for all future discus-

sion about the kingdom. The author has fifteen theses about the kingdom. I 

personally found myself persuaded by the majority of these. There were one 
or two that I was not convinced by. These concern his Constantinian formu-

lation. I personally think there is much more complexity about this than is 

being offered here. 
There was one quotation which I really appreciated and want to include 

here: ñAnyone who calls what they are doing ókingdom workô but does not 

present Jesus Christ to others or summon others to surrender themselves to 
King Jesus as Lord and Savior is simply not doing kingdom mission or king-

dom work. They are probably doing good work and doing social justice, but 

until Jesus is known, it is not kingdom missionò (p. 142). I have witnessed in 

the developing world much ñkingdom missionò but cannot find the summons 
to Christ being included. McKnight asserts something very important here to 

be heeded. 

The author is one of North Americaôs most prolific writers in New Tes-
tament studies. This book is written with wonderful imagination and creativi-

ty and contemporary relevance. Though it will sit more with the North Amer-

ican context, it should also receive a global read as the subject is relevant for 
all Christians and will help all of us to think more clearly about the kingdom 

even if in the end we may disagree with some of the theses. 

 

 Reviewed by Jack C. Whytock 
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Systematic Theology 

The Incarnation of God: The Mystery of the Gospel as the 
Foundation of Evangelical Theology. John C. Clark and Marcus 
Peter Johnson. Wheaton, IL: Crossway, 2015, 238 pp., paper. 
ISBN 978-1-4335-4187-2 

The incarnation of Christ is one of the doc-
trines that most Christians confess, but it is also 

one of the least understood and appreciated today. 

That is the premise of the book, The Incarnation 
of God. The authors seek to be careful to guard 

the mystery while providing a full-throated trea-

tise on what the Bible teaches and the church has 
confessed on this doctrine. Clark and Johnson, 

professors at Moody Bible Institute, are not seek-

ing to be novel but to explore the historical, or-

thodox understanding of the incarnation. Alt-
hough the incarnation may be fundamental to our 

faith, this does not diminish all mystery and maj-

esty surrounding this truth. As Clark and Johnson 
say on p. 12, ñThe incarnation of God lies at the heart of all reality.ò  

This book opens by acknowledging that it cannot be comprehensive. Still, 

consisting of 238 pages, it is no lightweight pamphlet. The pages are divided 
into eight chapters but the main structure is as follows ñ1. The nature and 

function of doctrine; 2. Trinitarian and Christological developments regard-

ing the incarnation in the early centuries of the church; and 3. Several core 

convictions that characterize the authorsô approach to the supreme mystery of 
the gospel (p. 20)ò. The scope of this book is vast, as the authors connect the 

incarnation to man in his sin, how the incarnation enables us to know God, 

how the incarnation speaks to the churchôs relationship to God, and how the 
incarnation is the framework for our marriages. This scope was very helpful 

in my view.  

When reading this book, I was struck by the need for a book like this. The 

doctrine of the incarnation has, in my opinion, been ignored by many in the 
church and scoffed at in the world. Clark and Johnson bring the reader back 

to a place of wonder and joy in this sacred event. Of particular help, chapter 
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1 defends the centrality of the incarnation as it directly affects the Christianôs 

life, practice, and faith. Also, chapter 8 on marriage is worth the price of this 

book. One critique I have is the frequent use of packed words. At certain 

points, Clark and Johnson come off sounding unnecessarily academic. For 
example, the authors state on p. 74, ñYet whenever discussions of Godôs at-

tributes are beholden to incipient naturalism, to rationalistic tendencies that 

suggest epistemic Pelagianism, God is invariably domesticated and distorted, 
reduced, in effect, to little more than a representation of some self-styled ide-

al.ò This and other sentences are loaded and cumbersome in my view. Since 

these authors tend to use catch phrases and academic labels, I believe that 
this treatise is not as approachable as it could be. It is definitely not a week-

end read nor should it be seen as an introduction to the subject matter.  

In conclusion, although Clark and Johnson could have been more ap-

proachable in their word choice, with a little effort this book will pay divi-
dends. I appreciate how Christo-centric each chapter is, and this book did 

cause me to marvel at Christôs humiliation and His glorious presence with us. 

It was helpful but also profound. I recommend this book to anyone who is 
serious about studying the incarnation and its implications.  

 

Reviewed by Nick Alons, originally from Iowa and a graduate 
of Dort College and Mid-America Seminary, presently pastor 

of a United Reformed Church in Illinois.  
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An Introduction to German Pietism: Protestant Renewal at the 
Dawn of Modern Europe. Douglas H. Shantz. Baltimore, MD: 
John Hopkins University Press, 2013, 452 pp., paper. ISBN 978-
1-4214-0831-6 

In this fine work, the University of Calgary 
professor of Christian Thought, Douglas Shantz, 

provides readers with the distillation of decades of 

investigation and reflection on a theme clearly of 
personal importance to him. Though it is entitled 

ñAn Introductionò, this terminology is capable of 

misleading the reader. It is not an ñintroductionò 

in the sense that this is the first work a reader, 
curious to understand Pietism, need take up. A 

ñdoorwayò or ñfirst encounterò it is not. 

What Shantz has provided in ten well-
documented chapters is a thorough introduction to 

the state of studies in Pietism ï that post-

Reformation movement in European Protestant-
ism which sought sometimes to renew and rejuvenate the territorial churches 

(both Reformed and Lutheran), and sometimes to provide an alternate Chris-

tianity outside their jurisdiction. 

An English-speaking reader might think that he or she is already reasona-
bly informed about Pietist Christianity because of a familiarity with already-

existing standard treatments of the subject by Ernest Stoeffler (1965, 1971, 

1973), Dale Brown (1978), Peter Erb (1978, 1996), or Carter Lindberg 
(2005). Shantz, who takes as his task the gathering and interpreting of a vast-

ly larger (and European) body of Pietist research, aims initially to help us to 

see these English-language interpreters as part of a larger effort to rehabili-

tate the Pietist movement for modern Christians. Like the writers whose re-
search he collates, Shantz truly laments that this once-vital stream of Christi-

anity, which emphasized the religion of the heart, has largely evaporated 

from both western Europe and the new world. 
 The truth is, there was never just one strain of Pietism. Shantz docu-
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ments that the origins of the movement lay in diverse places: post-

Reformation Holland, German cities of the Rhine region (such as Frankfort), 

and centers in Saxony such as Halle and Leipzig. We have heard most about 

the ñchurchlyò Pietists, such as Spener (1635-1705) and Francke (1663-
1727); yet at least as influential were the ñradicalò Pietists such Tersteegen 

(1697-1769) who would not align themselves with the territorial churches of 

the Reformation. The ñchurchlyò Pietism may have worked within the insti-
tutional church, yet its relationship ï rooted in pragmatism ï could be rocky. 

Radical Pietists, not willing to make their peace with institutional Protestant-

ism, were by and large harassed in Germanic territories and were more likely 
to emigrate abroad. As Shantz helpfully explains, by 1700 Holland and Brit-

ain were miles ahead of the German territories in offering religious toleration 

to minorities. In the process, the Germanic territories impoverished them-

selves. 
Particular strengths of the Introduction to Pietism are a seventh chapter 

given over to gender; this explores the greater relative freedom afforded for 

the ministry of women in the two streams (churchly and radical). It was an 
outworking of the conviction that the indwelling Spirit empowered without 

respect to gender. The eighth chapter, ñPietism and the Bibleò, strikes many 

sparks, showing that Pietism surpassed territorial Protestantism in its desire 
to distribute Scriptures widely and cheaply in contemporary translations. 

When Europeôs first Bible Societies were created in the 18
th
 century, they 

were entirely Pietist undertakings. Pietistic scholars such as Johan Albrecht 

Bengel (1687-1752) were at the forefront of the study of the Greek text of the 
New Testament. The ninth chapter, ñPietism, World Christianity and Mis-

sionò, offers the best overview this reviewer has seen of two spheres of 18
th
 

century Pietist missionary labor: that of the Danish-Halle Lutheran mission 
to south India and that of the Moravians to Greenland and Labrador. All this 

labor unfolded decades in advance of William Careyôs departure for India in 

1793. 

With contributions so notable as these, the reader naturally wants to in-
quire why Pietist influence across the Christian world has so diminished 

since the early 19
th
 century. To this question, Shantz offers only partial an-

swers. He maintains that Pietism contributed to the Enlightenment growth of 
individualism and the right of private judgment in a way that advanced mo-

dernity; he allows that Pietism ï especially in its radical manifestations ï was 

made vulnerable by its repeated dependence on charismatic leadership ï 
which often led to disappointments and disillusionment.  

Two themes bearing on this demise of influence which this reader would 

have liked to see explored further are the intertwined questions of what edu-

cational institutions were erected ï beyond Halle in Saxony ï to sustain this 
movement, and of what was done within Pietism to safeguard fundamental 

biblical convictions. Radical Pietism was just distrustful enough of reason 

that it may have disparaged the creation of the colleges and seminaries nec-
essary to ensure its growth and survival. Again, there is the question about 
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whether adequate measures were taken to ensure the doctrinal integrity of the 

Pietist movement over time. Pietism championed the new birth, the indwell-

ing of the Spirit, and the right of the believer to study the Word for himself. 

But this approach to a Christianity which was primarily experiential did not 
sustain itself well over time. Halle itself ceased to stand for Christian ortho-

doxy over a century ago. In the modern era, so many expressions of Pietism 

have, in a kind of exhaustion, been absorbed into moribund mainstream de-
nominations from which ï in their heyday ï they would have stood apart. 

Those which remain suffer from anemia. 

Shantzô Introduction to Pietism offers the curious reader more than he or 
she will initially want or need. But this is a resource book which ought to be 

in libraries of many institutions of Christian higher learning. Like no other 

book known to this reviewer, it opens up the field of Pietist studies and 

points one forward in valuable lines of inquiry. 
 

Reviewed by Dr. Kenneth J. Stewart, Professor of Theological 

Studies in Covenant College, Lookout Mountain, Georgia. 

 

Thomas Chalmers. Sandy Finlayson. Bitesize Biographies. 
Holywell, UK: Evangelical Press, 2015, 152 pp., paper. ISBN 
978-1783970728 

Professor Finlayson of Westminster Theologi-

cal Seminary, Philadelphia, has demonstrated with 

this book that a bite size biography can provide a 
rich banquet of highly digestible food for the soul. 

In a brief 152 pages he has summarized and high-

lighted all that is essential to know in the life of 
Thomas Chalmers, a man who had a profound and 

godly influence not only in his native Scotland but 

in North America as well. 
The significant thing about the book is that 

Finlayson is not afraid to bring out both the 

strengths and weaknesses of his subject, to make 

judgments, to identify with Chalmers but at the 
same to acknowledge his weaknesses and failures. 

This was in sharp contrast to previous biographers such as Chalmersô own 

son-in-law William Hanna and most recently Stuart Brownôs definitive 
Thomas Chalmers and the Godly Commonwealth. Hanna was deferential, 

Brown detached and academic. Somewhere in between was Hugh Wattôs 

centenary of the Disruption biography. One might well ask, how much more 
can be said about Chalmers? The answer simply is that Finlayson makes him 

approachable and provides a teachable moment for the non-academic layper-


